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Good morning. When I stand here, I stand on behalf of my country,
Uganda, and we are so lucky that in Uganda we recognize God. This is a
very interesting panel that is condensing a lot of things together. It’s a
panel that is condensing the law, diplomacy, and the Gospel. When you
mix all these together, I don’t know what you come up with. I find myself
condensed in the middle of all this, a person who has gone through the
criminal justice system as a police officer, as a public prosecutor, as a
diplomat, as a Christian Counselor. I'm also a traditional peacemaker, so
I find myself actually condensed in sharing with you these few minutes,
but I hope God is going to help us get the best from this time.

The presentation today, and before I proceed, I want to just again
re-echo that when God prompts you to do something good, just do it. I
think Jim and John will remember that David was prompted to do
something good, and he just did it, and that is the result you can see.
There are many things that you can do that will have a lasting impact in
one person’s life, in a community’s life, in a nation’s life, and in part, the
whole globe. My presentation today explains reconciliation and
restorative justice, the role of lawyers in reforming the law, the rule of
law, and how the judge can address the development of justice in places
of violence. Actually, the second one also includes the role of lawyers and
diplomats.

My brother, Mike, is in a very difficult place. The Director of Public
Prosecution, where I had the privilege of working for 10 years, you are
mandated to actually achieve prosecution, to achieve as many
convictions as possible. We are geared towards prosecuting the offenders
and ensuring that we complete them. But it’s interesting that we also
have provisions that deal with reconciliation in our legal provisions, and
I'm going to talk about that in a bit. Over the last two days, we have
heard, from very enlightened, well experienced, and distinguished
speakers, emphasis on the rule of law. As we come to the end of this
symposium today, we can all agree that every one of us shares the belief
that the rule of law is a foundation of equitable state relations and the
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basis upon which just and fair societies are built. A lot has been
discussed by various speakers, and I'm pleased to add just a little bit of
my thoughts to what has already been discussed.

Reconciliations and restorative justice is a simple term. It’'s a
people-focused approach to justice with a spirit of promoting social bond
and peace for a progressing peoples and communities. In general terms,
restorative justice refers to an alternative model for facing crime, which
is based on the social importance of reconciliation between parties,
victims, and perpetrators. It advocates for a criminal law model that
pays attention to the victim and the harm he or she has suffered as a
result of the crime. The Constitution of the Republic of Uganda is a
people-focused constitution. We have talked about this constitution.
Brian has mentioned a little bit about it. In the promulgation of this
constitution, we took care of the history of the people of Uganda, where
we have come from as a people, the wounds deeply rooted in us as a
people, and then we came up with a constitution that is actually people-
focused.

Our Constitution puts the people — makes the people supreme. It
focuses on the supremacy of the people, not the law, and not the state. It
1s not the state that is supreme. It’s not the law that is supreme. It is the
people who are supreme. That’s why it was promulgated with a people-
focused approach to justice. Under Article 126(1), there’s a very clear
provision there that, “[jludicial power is derived from the people and
shall be exercised by the courts established under this Constitution in
the name of the people and in conformity with the law and with the
values, norms and aspirations of the people” of Uganda.!

In the same spirit, clause (2)(d) of this constitution, makes it a very
interesting provision. It provides for the role of the courts to promote
reconciliation between parties to disputes of both criminal and civil
natures.? Justice Mike was talking about it, and I don’t think he should
apologize for what he did in communicating with the victims and the
relatives of the BIC victims as he was going through the case of accident.
This is entrenched within the legal provision. It is the role of the courts
to promote reconciliation as we go through the cases. It doesn’t mean
that the accused has to go unpunished, but in some cases, the accused
actually walks out forgiven and pardoned by the victims.

That’s why section 160 of the Magistrates Court Act provides that in
criminal cases, the Magistrates Courts “may promote reconciliation, and
encourage and facilitate the settlement in an amicable way, of
proceedings [especially] for assault, or for any other offense of a personal
or private nature, not amounting to felony and not aggravated in degree,

1 CONST. OF THE REP. OF UGANDA OF 1995 art. 126, § 1.
2 Id. § 2(d).
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in terms of payment of compensation or other forms approved by the
courts, and may, thereupon, order the proceeding to be stayed.”

While working in the courts, I was involved in lots of these kinds of
settlements where you find people coming, those who were supposed to
be your witnesses and they come to your office as a prosecutor and said,
“We have already looked through this case in the village. We have sat
down. We saw that there is no need for us to keep coming to court. We
have agreed to forgive the offender. He has accepted to put off all the
bills that was involved in the treating of the victim and we don’t think
that we should carry on with the case. We want to withdraw this case.”
We would just facilitate the reconciliation and the withdrawal of the case
in a legally provided manner.

According to these provisions, the main objectives of the state’s
response to crime should be the satisfaction of the victim’s needs and the
reestablishment of social peace in that way. More than punishing the
offender, criminal law seeks the reconciliation and recognition of the
victim’s suffering, reparation of her harm, and restoration of her dignity.
As for the perpetrator, he or she is reintegrated and reincorporated into
the society, a society that is prepared to receive him, in order to
reestablish social bond and a peaceful cohesion within the community.

From the restorative perspective, retributive punishment is seen as
insufficient for reestablishing a peaceful social coexistence. It does not
give primary importance to the victim’s suffering and needs, nor does it
allow for the adequate reincorporation of the delinquent in the
community. In contrast, the retributive paradigm is only concerned with
the future, instead of the past. In so doing, it does not focus on
evaluating the guilt of the sufferer and the offender, but promotes all
those mechanisms capable of making him conscious of the harm he
caused, admitting his responsibility, encouraging trying to repair the
harm.

The practice of reconciliation and restorative justice is deeply rooted
in the culture of our people back home in Uganda to the extent that we
believe that no crime, no offense is unforgivable. We believe that no
offense 1is irreconcilable, including capital offenses. This is very
interesting. When Brian talked about Northern Uganda, where I come
from, this is the case. Yesterday, when brother Edward was presenting, I
sympathize with him a little bit. On part of this UCLF, I know that we
failed in the north because cases were not actually being prosecuted well
where lawyers — in the way that ordinary lawyers wanted to see cases go
to the conclusion. But we have saturated this region with the teachings,
both general legal teachings and also principles of reconciliation. They

3 Magistrates Courts Act, 1971, c. 16, § 160 (Uganda).
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know that the best way to go is to go through consultative settlement of
disputes.

In that spirit, many of the offenses, many of the cases that go to
court, eventually find its way through conciliation. Actually, the term
“mango tree settlements” came from us. I think it was found on the
website of Advocates International, and many people started using it. It
came when we tried to settle a case, which had latest for over twelve
years, a long dispute between a school and a community, and it was
boiling up. It was going to be a big, big blast. It was going to be bloody.
But as special reconciliation ministers in Africa, we gathered the
administration of the school together and the neighbors and everybody
involved and we sat under a mango tree. We went through the case from
morning to evening. We left the mango tree in the middle of the day, in
the hot sun, walked through the boundaries, and we came back. We
listened to witnesses, those who had been chairmen of management
committees years ago — who understand the boundaries, who understand
how things have been going. At the end of the day, we were able to
resolve the dispute.

And on that day, I had one of the vice presidents of Peacemaker
Ministries who was visiting with us, and he sat with us. He was able to
tolerate how we walk through cases. I went back and made this story
about the mango tree justice. We brought reconciliation between all
parties who were involved in this dispute. We derived a creative solution
of resolving these boundary disputes. All boys of the school came up, who
were also around, and said, “We are going to pay for alternative land
somewhere else to re-settle some of the people who were part of the
conflict.” At the end of the day, the matter was resolved.

We also entered a conflict that was very nasty that involved the
death of four people where a UPDF — then, it was an NRA soldier — went
back home to Northern Uganda. Of course, in Northern Uganda, we
were in a conflict situation; so when a soldier is coming home, he tries to
have some weapons with him, so that in case of anything, he can defend
himself. When he came with his weapons, he had grenades, and one day
he went to drink. He had a grenade inside his clothes, but after taking a
few drinks, he realized that he did not have the money to pay for the
drink, but the money was at home. He left it in his other clothes.

When he told the lady who was selling the beer, he said, “I realize
that I left the money in my other clothes at home. Can I run home and
come back and pay you?” The woman said, “No, you must pay me now. I
need my money. You soldiers who come home, you sometimes grab
people’s things by force.” She did not believe that he could go and bring
back the money. He said, “No, I'm telling you the truth. My home is not
far away from here and you know me.” They were from the same village.
They happened actually to be my relatives, both of them, both parties.
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The boy — I call him a boy because he was younger, although he was
an adult already — he decided to start walking. The lady ran after him
and grabbed his waist and started pulling him. “I want my money. I
want my money.” He said, “Please, don’t touch me. I have a weapon
inside.” The lady thought he was just joking. Other people came and
starting pulling her and said, “Yes, yes, a grenade. Please, leave him.” In
the middle of the struggle, the grenade blasted and four people died on
the spot. The father of the boy, who was not there — in our community
where such a situation happens, the relatives of the victim pursues the
relatives of the offender, even where the offender is also dead, and that
is exactly what happened.

They ran after the family of the offender, took away whatever they
could take, goats, cows, chickens, food from the granary. These people
ran away for their lives and the matter eventually — there was no person
specifically who could be taken to court in this particular case, but the
community had remained hurt by the offense. The relatives of the
different parties involved, these people went to a different village where
they stayed for seven years. They could not come back to this village, the
family of the offender, who has also died and was later buried.
Eventually, somebody advised him and said, “You need to go to court
because you need to go home.”

He went to court and they had to come and recover their land. Their
land was taken away by the families of the different victims. He wanted
to get back to their land. It was very difficult. They were suffering in a
foreign place. These people were later on arrested. A number of people
were arrested who were having the land of these people. When the case
remained in court, we were allotted that we should come in as Peace and
Reconciliation Ministries in Africa. We started counseling the different
parties involved and said, “These people were actually innocent
according to the law. You took their land for nothing. The truth is they
are innocent. They are not party to any crime. This is the position of the
law. You are all at a loss in terms of the deaths that occurred. There’s no
particular person directly responsible for this incident, and you are going
to lose this case. You have been in prison, you have come out, you have
been remanded a number of times, you are walking every day. You are
not going to win this case.”

So, we sat down under the mango tree several days and we came up
with an arbitration, went through arbitration, left mediation stage, went
to arbitration stage. We handled it, but the case in court was still there.
And then, at the end of the day, we came up with a reasonable
arbitration decision. We came up with an agreement, which eventually
acted actually as a consent judgment. We went to court. Part of the
agreement was being signed on the ballot of the court, and eventually
the court had the case withdrawn. With the parties reconciled, they
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migrated back from the village where they had gone into the community.
Today, they are living together. That is the power of the mango tree
settlement.

There are other things that I will talk about in this aspect where we
believe there is no offense that is not reconcilable. There is no dispute
that 1is irreconcilable. We understand the provisions of the law. Now, we
have a culture called Mato Oput and Kiuchi, which i1s within the spirit of
the Ubuntu of South Africa. This culture and tradition is only found
within my tribe and in a tribe of the Acholi people. Kiuchi is from my
Lango tribe, and Mato Oput is in the Acholi tribe. This is a traditional
ritual of reconciliation that happens whenever a conflict involved death
caused by a member of the community.

We have what we call clan systems. I belong to a clan. John may
belong to another clan. God forbid, if I happen to kill John, the family
and the clan of John will run after my family, even when I've already
been arrested and remanded and actually going through mentions of my
case, which has not yet come to hearing and I have my attorney or I still
don’t have an attorney. I will be in prison, but my family will be on the
run. My father will not be able to settle in the village. My brothers will
not be able to settle in the village. They will be on the run because the
community, the family of John will be running after my family for
revenge.

But we have chiefs and kings who John had the privilege of going
along with me to train them in the principles of peacemaking, the
principles of mediation, the principles of arbitration, how to go through
negotiations of these kinds of difficult disputes. We have trained them
all through the process of peacemaking. Now, these chiefs, in addition to
the cultural practices that they used to have, we have given them all
weapons, the knowledge that we have used to train them based actually
on Christian principles. They would come together. They're in charge of
conflict that ensured death. The chiefs are responsible for those kinds of
offenses and responsible for mediating.

He would walk — so even if they kill me, I am the chief. So, he would
walk to that village and he will mention that I come in peace. I come in
peace. I am the chief of revenge from my clan in charge of this kind of
situation that has befallen our community. Then, they will also receive a
chief from that side. They will sit down and say, “We want peace. We
want to discuss the issue and resolve it.” It will be difficult. He will
actually be walking also with a spear, but the spear will not be used
because he will go in the name of peace. The two will start negotiation,
and there will be a community meeting again sometimes under the
mango tree, or at the home of one of the chiefs. In most cases, they look
for common ground. Then, they go through discussions and they say,
“What are we going to do?”
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The family of the victim says, “It’s no more. The law is clear.” It is
not written law, but cultural norms that have existed for years. If you
kill my son, you pay us seven cows. That’s the position. If you have the
cows, pay us quickly. If that is the case, we are going to bring the cows.
Not only the family of the victim, but the entire clan will contribute for
the cows. They will bring the seven cows and give them to the family of
victim and another two cows, bulls, will be raised; they will be
slaughtered and shared as a symbol of reconciliation between the
parties.

Mato Oput is a symbolic action that will be taken like a ritual. They
will mix some bitter concoction in a gourd, and then the chief of
negotiation from the other side will come and meet the chief of
negotiation from this side, and the two of them will drink from the same
gourd, a very small gourd. In the process of sipping this bitter
concoction, their forehead will meet. As their foreheads meet, it’s the
symbol of reconciliation that we used not to see eye to eye, but now, we
are seeing each other eye to eye inside the gourd. We used not to drink —
they used to say, “We shall drink from the well,” when you are going
through conflict before it is resolved, that we can only share water from
the well. I cannot drink well water from your pot. But now, after
reconciliation has been achieved, you can now drink from the same pot,
from the same gourd.

All the bitterness that has been going on in the process of the
conflict, we are now going to drink it away and it is over. Once that is
done and reconciliation has been achieved, one thing remains: the
offender, who is languishing in prison on remand. This is now — Mike’s
role becomes critical here. Many of this community are witnesses of how
the offense occurred. What will happen at the end of this—they will also
request the other clan and say, “What do you think about our son?” “We
agree with you he should come back.”

When I was talking, I said that the offender will come back to a
reconciled community that is prepared to receive him and will not
revenge. They will write a petition to the Director of Public Prosecution
and a number of them will sign this petition, including the chiefs and
kings, and say, “We are not willing to proceed with this case.” Many
times, when I was working with the DPP, I've seen the DPP writing
another prosecution decision made by none other than my brother alone.
Nobody else makes the decision except him. It is within his own
discretion to decide that he’s going to withdraw the case against the
offender, and he will not give reasons when he’s writing to the courts
about the withdrawal of that. He will not say it because the community
has reconciled. He will just say that the Director of Public Prosecution
has decided to drop charges against so and so.
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Once that letter arrives in the courts, the offender, on that day,
when it will have come for mention or whatever, he will walk away, and
he will go back to a reconciled community. He has murdered. He has
blood on his hands. He has not been sentenced. He walks away and will
live in the same community. He will again drink together with the
people whom he killed their relative, and that will be it. That i1s how
deep it i1s from our cultural perspective. We believe that there is no
crime, which is unforgivable. That is a situation where we find the
Kwoyelo case coming up.

The people were actually agitating for amnesty saying, “We need
him forgiven and come home.” Interestingly, when Kwoyelo was first
arrested, “Thomas Kwoyelo” at that time, I was still in Gulu. I was the
first prosecutor to attend to the hearing of his case and [I] developed
different charges that eventually were being used to prosecute him.
What happened is that many of the people from his clan, not necessarily
his relatives, but the people from the region believe that whatever
crimes he has committed, he can still be forgiven. And when he comes
home, we shall perform these rituals and it will be fine. If the rituals are
not done, they believe that some omens will follow you. Something bad
will happen to you.

We do not only believe in the punishment through imprisonment or
something. If you kill somebody and your clan or community doesn’t go
through this process of reconciliation, you have a disturbed life even if
the court drops your case due to lack of witnesses or evidence. You may
come back acquitted, but you will not have peace. You have disturbed
life. That’s what they believe and in most cases, it happens until the
community agrees to receive you in a good way. That is the most
powerful tradition that we have in Northern Uganda and it is existing
and works.

It 1s important to understand that the notion of reconciliation that
underlies restorative justice generally implies an absolute agreement
among all social actors, including the victims and perpetrators,
regarding the need and the utility of forgiveness, pardon, and the value
of the reestablishment of a social tie and harmony. It must be noted that
the notion of reconciliation and restorative justice underlies the fact that
we are created for reconciliation. Since God created us to need
relationships, He has also provided instruments in His word to help us
make our relationships work and also grow strong.

This is a deeper understanding that goes beyond the legal paradigm
of this world, the understanding of God’s creation and God’s grace. The
reason why God created man in the Garden of Eden was so that He may
relate with man. And then, He created Eve, so that man may have
relationship. He created us for relationships, that we will live together in
harmonious relationship. When man sinned and the relationship broke,
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man was cast away from the garden and man was divided from God.
Because relationship is so critical to God, very important to God, God
again, in Christ Jesus, decided to give His own life to come down and
redeem the relationship and He died on the cross so that we may be
reconciled to Him and reconciled to one another.

So, the entire understanding of this principle, to me, is based on all
God valued, relationship, and to God. Just like in my tribe, no offense is
irreconcilable, even the offense triable by the International Criminal
Court, war crimes, whatever. That’s where transitional justice comes in.
That’s why the Gacaca court had to work. The community in Rwanda
had to use Gacaca, community coming together to decide on the fate of
the inmates who had taken part in genocide. Many of them testified,
they told the truth, and they were given a lesser sentence and they
walked out.

In 1996, 1997 and again in early 2000, I did a lot of discussion with
prisoners in said Rwandan prison. I had a lot of testimony about how —
listening to the offender talking with the victim, and eventually, “I
cannot do much for you. All I can do for you when I'm released, I will
build your house.” This was one — I remember this because I did some
recordings — where the victim, a woman whose husband was killed, was
testifying on how, in case he is released, he will come and help this
woman: build a house for her. I'll explain how the woman survived. He
said, “You survived from us. We were just like dogs. We were so brutal.
We were killing people like mad. We were behaving like dogs. You
survived after we killed your husband. We tied heavy stone on his leg
and we throw him in the water, but because you were pregnant, we could
not kill you because we thought it was going to be a bad omen to us, and
that’s how you survived.” And they started crying, and both of them
started crying. Later on, they get reconciled.

Well, what are our roles as lawyers and diplomats in reforming the
rule of law? Both lawyers and diplomats understand that the rule of law
1s fundamental for building equitable state relations and the basis upon
which just and fair societies are built. We daily engage and should be
committed to the efforts of reforming the rule of law in the global
community of nations as a basis for our calling and practice. As a general
principle, we should see our legal and diplomatic positions as both a
calling and a God-given opportunity.

This is a very interesting point. I try not to mix the lawyer together
with the diplomat because I find myself in the middle of this. We all
have similar responsibilities. Both lawyers and diplomats are very
enlightened people. The lawyer knows the law. The lawyers know the
directions a country should take to be considered a country working or
governed within the principles of the rule of law. Where the leadership
has deviated from the principles of the rule of law, lawyers understand.
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Diplomats, they are internationally exposed and they know what is good
and right. They're exposed to information and the opportunities of
meeting leaders, including leaders of their own countries. They are
respected and accepted within countries of their postings, especially in
third-world countries. We have seen diplomats engaged in criticizing
government and bringing government to account when they start
abusing the rights of their people and deviating from the fundamental
principles of the rule of law.

It is important that as we practice law, we should know that we
have a calling, a God’s calling, to be agents of transformation, including
the transformation and reformation of the rule of law within our
communities and in countries where God takes us. As lawyers, many
times you end up picking up a case or deciding to sue a sovereign nation
for abuse of human rights for things not being done, things that are not
consistent with fundamental rights and principles, unconstitutional
ways of behaviors within a country being perpetrated by a state. You
decide to take a country to court, not because you expect payment, but
because you're looking at social change.

You'’re looking at the benefit that will accrue to the members of your
community, to people in your country who are going to benefit from the
change that will come up in case you win the case and bring legal
transformation. We have to take ourselves as people who are privileged
and people who have the opportunity to serve our people, to serve the
citizens of the world with our profession, with our knowledge and skills.
As a lawyer, when people walk to your law firm, especially as a
Christian lawyer, you cease to see them as money opportunity. You see
them now as another opportunity to bring a smile on the face of
somebody in the middle of a conflict, a new satisfaction, just like the
satisfaction of our brother Edward will not be in the driving of that
luxurious Mercedes in the city where you're practicing law.

Your satisfaction will be seeing people walk out of court or come out
of a dispute celebrating how you have helped them work through the
conflict and come out praising God because you were there. Your
satisfaction is going to be in seeing God glorified in your work. At the
end of your case, is God pleased with what you have just done? Have you
been so much taken away and ended up grubbing money in corrupt ways
and corrupted justice? You are full of shame. You are haunted in the
quiet of your house. You're haunted even when you’re driving your
luxurious car because you know somebody is suffering. The community
1s not changed because you have corrupted justice.

That’s where we find our brother Mike now. He i1s placed in the
position where his decision is critical, but he has the opportunity to
glorify God from that office. So, our opportunity is to serve, seeing clients
who walk into our offices as God-given opportunities to make a
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difference, opportunities to serve with integrity and setting examples for
others. Diplomats should be good listeners and correct conveyors of
information. The best diplomat I've come to learn is the one who listened
very well, who takes his time to listen.

While I'm in the United States, I'm very keen to hear what they're
talking about in my country. When I get the chance to meet my
president, as I did a few weeks ago, I know what to tell him, and I should
be able to tell him the truth because my words will guide him. What I'm
telling him is not from the public domain, but is between me and him,
and I'm the only person with that opportunity. Nobody else has that
chance to meet him and tell him what others are saying. Others may
fear to tell him. If he listens to you and he takes precautions and change,
that’s your satisfaction. So, many times people fear to tell the truth.
People don’t care. They take the positions as an opportunity to get rich
and to make names, but we need to know that this is a God-given
opportunity for us to bring glory to Himself.

Ladies and gentlemen, Senior Diplomats of the United Nations
General Assembly by declaration A/RES/67/1 of 24 September 2012,
“reaffirm that human rights, the rule of law, and democracy are
interlinked and mutually reinforcing and that they belong to the
universal and indivisible core values and principles of the United
Nations.”™ “[Tlhe rule of law applies to all states equally, and to
international organizations, including the United Nations.... [A]ll
persons, institutions and entities ... are accountable to just, fair and
equitable laws and are entitled [to] ... equal protection of the law”
without discrimination.?

It is therefore the role of both diplomats and lawyers to dedicate
themselves to supporting efforts that uphold the sovereign equality of all
states, that promotes respect for the territorial integrity and political
independence of states, defends states from threats or use of force in a
manner inconsistent with the United Nations Charter, and in upholding
the peaceful resolution of disputes in conformity with the principles of
justice and international laws, given the strong interrelationship
between the rule of law and development, advancing the rule of law by
both lawyers and diplomats at the national and international levels is
essential for sustained an inclusive economic growth.¢

Both lawyers and diplomats have the duty of promoting the
principles of good governance and ensuring that states are committed to
the effective, just, and nondiscriminatory delivery of public services,
such as criminal, civil and administrative justice, commercial dispute

4 G.A. Res. 67/1, 1 5, U.N. Doc. A/ARES/67/1 (Nov. 30, 2012).
Id. 9 2.
6 Id. 3.
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settlements, and legal aid.” Understanding that the independence of the
judiciary and the judicial system, along with the impartiality and
integrity is a prerequisite for upholding the rule of law.8

The wider body of criminal law developed at the United Nations,
provides the basis for peaceful resolution of conflicts and the means to
ensure there is no relapse into fighting. The universal standard setting
power of the General Assembly,? the enforcement power of the Security
Council,'® and the judicial power of the International Court of Justice all
provide indispensible tools to defend the rule of law.!! Diplomats and
lawyers should press and encourage state actors using diplomatic and
legal means to commit themselves to the equal application of the law at
the national and international levels to uphold its highest standards in
their decision-making and to accept the jurisdiction of the courts of
justice.12

Last, but not least, lawyers, as well as diplomats, should play key
roles in encouraging and facilitating the settlement of international
disputes among states using peaceful means, inter alia, foreign
“negotiation[s], enquiry, good offices, mediation, conciliation, arbitration
and judicial settlements, or other peaceful means” acceptable within the
culture norms and practices of the peoples.!3

Ladies and gentlemen, I go to the final parts of my presentation
looking at the role of the church. How can the church address the
development of justice in places of violence? First and foremost, the main
question to ask and answer here is: Is the church playing its role well as
gatekeepers in places of violence, or rather, it’s answering, “Am I your
brother’s keeper?” As it was the case with Cain and Able, feeling conflict
rather than being a catalyst to peaceful resolution of conflict. Both
brother Mike and Edward remember one time during our fellowships
when we were taught about the gatekeepers and were given this
example about the gatekeeper in China, who was bribed and allowed
enemies to enter the gate. The wall of China is too strong, but if you
don’t put a faithful and trusted person at the gate, then your gates are
going to be infiltrated and you’re going to lose your people.

As Christians and as Church, we are to act like gatekeepers to
protect our nations against all kinds of evil practices. We can only do
that if we present ourselves as people of integrity, who resist from every

TId. g 12.
8 Id.q13.
9 Id. g 27.
10 14, 9 28.
1114, 931.
12 g,

13149 4.
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temptation to be corrupted. At the churches, in concert with other groups
in civil society, better placed than our positions, lawyers and diplomats
to articulate the vision for the future that is gracious and hopeful,
sowing seeds of love, justice, mercy, kindness, and peace. The church is
critical in the development of justice, peace, and reconciliation in places
of violence. First and foremost, by leading with examples, leading by
words, not by deeds.

The church should be exemplary in the way members conduct
themselves and how they respond to conflict. We should be setting
examples for the world by following the principles of justice as it is
written in the Gospel, keeping in mind that for the churches to lead the
way in fostering justice and reconciliation, it will take leadership from
the clergy and public figures, as well as moral steps by people at
grassroots. You will agree with me that the early church was able to
influence the society of their times, not by preaching. They gained
converts by their actions, by practice.

As the Bible says in the book of Acts 2:42-47, the Bible says, “They
devoted themselves to the apostles’ teaching and to fellowship, to the
breaking of bread and to prayer. Everyone was filled with awe at the
many wonders and signs performed by the apostles. All the believers
were together and had everything in common. They sold property and
possessions to give to anyone who had need. Every day they continued to
meet together in the temple courts. They broke bread in their homes and
ate together with glad and sincere hearts, praising God . ... [T]he Lord
added to their numbers daily those who were being saved.”14

Ladies and gentlemen, it was not by going out. The one way that the
church can use to reform the rule of law and change and transform our
communities is by doing the right thing from within the church. It’s not
just by going to talk out there. This is very interesting to me because 1
got to realize that God Himself adds people. God, Himself, will add
people who are not interested in going into violence when the church is
practicing non-violence. In Rwanda, for instance, it’s a shame to realize
that the church was involved in fueling genocide. But today, we need to
have the body of Christ willing and able to sow a different example, to
sow seeds of peace, seeds of justice.

I remember the example of one pastor near my village who was
involved in a dispute with his neighbor, a land dispute. He came and
they were quarrelling, interestingly. He said, “Man, I'll remove the collar
and throw the Bible down and I will handle you man-to-man.” Just that
word was enough to make the neighbor migrate to another church
because I don’t believe in a clergy with a collar on his neck ready to
confront a conflict physically, and ready to go into violence.

14 Acts 2:42-47 (NIV).



136 REGENT JOURNAL OF GLOBAL JUSTICE AND PUBLIC POLICY [Vol. 1:123

Why am I talking about land conflict? This is a major thing that we
have been involved in in Northern Uganda. Here, you find that the
clergy set a very bad example before a man, whom is mandated to
shepherd into love, justice, and good works. The neighbor later migrated
to another church, as he did not see the seed of Christ in the clergy, and
therefore, no value sitting under his teaching for the rest of his life. In
Uganda, Peace and Reconciliation Ministries in Africa, that I had the
God-given opportunity to found, has been trying to help church establish
quasi-judicial system referred to as Biblical Justice for Peace and
Reconciliation.

In trying to help the church in our efforts towards the development
of justice in times of conflict, I'll be able to set good examples for the body
of Christ. It establishes mechanisms of resolving conflict among the body
of Christ, starting from the courts of first instance to the Supreme Court
level by training pastors and elders basic principles of law, negotiation,
mediation, and arbitration. I happened to take John and a small team
recently to meet one of the chairmen, who is an elder in a church, who
sits in an interdenominational court where they settle these kinds of
disputes and it’s working.

They’re applying the teachings of Jesus based on Matthew 18:15
downwards where they encourage people to use the one-on-one approach
and then eventually, where people cannot get reconciled, they use
Corinthians I 6:1-8, where Paul himself cautioned the church not to use
the earthly or worldly court in settling their matters, but appoint among
themselves men and women who are capable of resolving disputes to act
like judges. So, the church can be a good influence by practicing
examples, principles of non-violence, settlement of disputes. We have
seen this work in Northern Uganda, and I believe that if the church
everywhere can adopt conciliatory settlement of disputes, we can avoid
sending fellow Christians to court and encourage resolution of conflict
among believers from within the body of Christ.

Finally, I'll conclude with this famous quote of Abraham Lincoln
that was used by Kenneth Star many times when I worked with him
teaching communities in Northern Uganda the art of peace and
reconciliation a few years ago. “Discourage litigation. Persuade your
neighbors to compromise whenever you can. Point out to them how the
nominal winner is often a real loser — in fees, expenses and waste of
time. As a peacemaker the lawyer has a superior opportunity of being a
good man. There will still be business enough.”’® If you think about
business, there is plenty in peacemaking.

Ladies and Gentlemen, thank you. It has been a privilege and great
honor being with you all.

15 FREDERICK TREVOR HILL, LINCOLN THE LAWYER 102-03 (1906).



